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Abstract

This study examines the Quranic perspective on the family through a
comprehensive content analysis of relevant verses in the Holy Quran. The
family, as described in the Quran, is a foundational institution built upon
principles of mercy (rahma), love (mawadda) and tranquillity (sakinah). The
research identifies the theological, ethical and legal dimensions embedded in
Quranic discourse, focusing on themes such as marriage, parenting, gender
roles, kinship and social responsibility. Findings highlight that while the Quran
outlines specific familial roles, it also emphasises justice, mutual consultation
and flexibility, allowing for contextual application across cultures and eras.
The study further shows that the Quran elevates family life from a mere social
construct to a sacred trust, integrating it with broader spiritual and communal
obligations. This paper contributes to a deeper understanding of how Quranic
guidance can inform contemporary Muslim family life and it suggests the need
for ongoing interpretation and reform rooted in both ethical principles and
evolving societal needs.
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1. Introduction

The family is universally recognised as the foundational unit of society, serving
not only as a locus of emotional and social development but also as a primary institution
for the transmission of values, norms and religious beliefs. In Islamic thought, the family
holds an exalted position as a divinely instituted structure that reflects both moral order
and spiritual harmony. The Holy Quran, as the primary source of Islamic jurisprudence,
ethics and theology, offers a comprehensive and multidimensional framework for
understanding and organising family life (Kamali, 2008). It outlines the responsibilities
of each family member, the moral obligations they owe to one another and the social and
legal mechanisms necessary for sustaining familial cohesion.

Islamic teachings position the family not merely as a social contract but as a sacred
covenant (mithaq ghaliz) imbued with divine purpose and moral responsibilities (Qur’an
4:21). The Quranic conception of family is built upon pillars of compassion (rahmah),
mutual respect, equity (‘adl) and spiritual partnership. These foundational values are
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reflected in the Quranic directives on marriage, parenting, inheritance and social justice.
For example, the Quran repeatedly emphasises the importance of kindness between
spouses (Qur’an 30:21), obedience and respect towards parents (Qur’an 17:23) and the
moral and religious education of children (Qur’an 66:6).

In contemporary times, the structure and function of families are undergoing
significant transformations due to globalisation, urbanisation, economic pressures and
shifting cultural paradigms. As a result, traditional family models are being re-evaluated
and in many societies, new forms of family arrangements are emerging. Against this
backdrop, revisiting the Quranic model of family provides not only historical and
theological insight but also guidance for addressing contemporary ethical and social
challenges. As Esposito (2003) notes, Islamic teachings on family life are deeply
interwoven with the broader objectives of the Shari’ah, which include the preservation of
faith, life, intellect, lineage and property.

The purpose of this research is to conduct a comprehensive content analysis of
Quranic verses relevant to family structure, roles and responsibilities. By systematically
identifying, categorising and interpreting these verses, this study aims to extract key
themes that define the Islamic model of the family. This research contributes to the fields
of Islamic studies, religious ethics and social anthropology by offering a detailed
theological portrait of the family unit in the Quran and demonstrating its continued
relevance for Muslim communities navigating modernity.

The methodological framework employed in this study ensures that the analysis
remains both textually grounded and contextually sensitive. Through a qualitative content
analysis of the Quran, this research aims to uncover the deeper moral, spiritual and social
principles that underlie the divine conception of the family and to offer insights into how
these principles can be meaningfully applied today.

2. The Theoretical Framework

The theoretical framework of this study is rooted in two primary domains: Quranic
hermeneutics and Islamic social ethics. These domains intersect to provide a
comprehensive lens through which the structure of the family, as presented in the Quran,
can be systematically analysed and interpreted.

First, Quranic hermeneutics or the methodology of interpreting the Quran, forms
the foundational layer of this framework. Traditional Islamic scholars have long
emphasised that Quranic interpretation must account for the interplay between the literal
meaning (zahir) and the underlying intent (batin) of verses (Nasr, 2015). In this context,
understanding the family structure involves more than extracting legal injunctions; it
requires engaging with the ethical and spiritual messages embedded in the text.
Contemporary exegetes such as Amina Wadud (1999) and Asma Barlas (2002) advocate
for a contextual and gender-inclusive reading of the Quran that prioritises justice (‘adl),
equity and mutual responsibility within the family.

Second, the study draws on Islamic social ethics, which emphasise values such as
compassion (rahma), kindness (ihsan) and cooperation (ta‘awun). These ethical principles
are not merely moral ideals but are deeply embedded in Quranic discourse on family. For
instance, the Quran’s description of marriage as a source of tranquillity and affection
(Qur’an 30:21) reflects an ethic of care that transcends legal formulations. The obligation
to honour parents (Qur’an 17:23, 24), care for orphans (Qur’an 2:220) and maintain
kinship ties (Qur’an 4:1) indicates that family responsibilities are framed within a broader
moral universe aimed at social cohesion and human dignity (Kamali, 2008).
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This framework also incorporates the magasid al-shari‘ah (objectives of Islamic
law), particularly the preservation of lineage (nasl), which underlines the importance of
family as a core social institution. According to al-Shatibi’s theory of maqasid, laws
related to the family should serve higher ethical objectives, including justice, compassion
and social welfare (Auda, 2008). Thus, the Quranic family structure should be understood
not only in terms of roles and rights but also in its capacity to realise these moral ends.

By synthesising Quranic hermeneutics and Islamic social ethics, this framework
enables a multidimensional analysis of family-related verses that respects both textual
integrity and contextual relevance. It enables the study to move beyond rigid legalism or
literalism and engage with the Quran as a living document capable of guiding evolving
family structures in a morally consistent manner.

3. Literature Review

The structure of the family in Islamic thought has been extensively examined
across various academic disciplines, including theology, law, sociology and gender
studies. The Quran and Sunnah (Prophetic traditions) serve as the primary sources
guiding Muslim conceptions of family life, with the Quran providing a holistic framework
that encompasses not only legal rulings but also moral, ethical and spiritual values. Over
time, classical and contemporary scholars have analysed these sources to gain a deeper
understanding of the roles and dynamics within the Islamic family system.

Classical Islamic jurisprudence (figh) elaborated on the Quranic model of family
through detailed discussions on marriage, divorce, inheritance, child-rearing and spousal
rights. Jurists from the four primary Sunni schools of thought - Hanafi, Maliki, Shafi‘i
and Hanbali - interpreted key Quranic verses such as 4:34 (male guardianship), 2:228
(spousal rights) and 4:11 (inheritance) to construct legal norms governing familial
relationships. These interpretations have shaped Islamic family law for centuries,
emphasising justice (‘adl), maintenance (nafaga), lineage (nasab) and the preservation of
social order (Kamali, 2008).

Contemporary Islamic scholarship has re-engaged with the Quranic conception of
the family, especially in response to modern legal systems, gender discourse and human
rights frameworks. Esposito (2001) highlighted how the Islamic family model continues
to serve as a moral anchor for Muslim societies, despite increasing socio-economic
challenges and changing cultural expectations. He noted that the family in Islam is both
a legal institution and a moral community that upholds divine principles of mercy, justice
and cooperation.

In her influential work, Qur’an and Woman (1999), Amina Wadud offered a
gender-sensitive reading of Quranic verses related to the family. She critiqued patriarchal
interpretations that have historically positioned women in subordinate roles and instead
emphasised the Quran's spiritual equality between men and women. Wadud’s
hermeneutical approach underscored that verses such as 4:34 should be read in context
and through the lens of the Quran’s overarching principles of justice and compassion.
Similarly, Barlas (2002) argued that the Quran’s message does not inherently support
patriarchal dominance but has been interpreted through patriarchal lenses over the
centuries.

Regarding parental roles and child-rearing, scholars such as Abou El Fadl (2001)
have emphasised the moral obligations of parents to nurture their children spiritually,
intellectually and emotionally. He maintained that the Quranic guidance promotes a
balance between discipline and compassion in the upbringing of children, as reflected in
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verses such as 31:13-19, which recount the wisdom of Lugman’s counsel to his son. These
verses underscore the importance of teaching tawhid (monotheism), humility, patience
and righteous conduct.

The Quran also pays special attention to the role of mothers in the family. It
highlights the physical and emotional labour of mothers and enjoins kindness and
gratitude toward them (31:14; 46:15). Ahmed (1992) argued that the Quran elevated the
status of women, especially mothers, in a society that previously marginalised them. Her
analysis revealed that Quranic ethics significantly transformed family dynamics in early
Islamic society by introducing accountability and spiritual equality.

The area of inheritance and economic rights within the family has also received
scholarly attention. The Quran’s inheritance laws, found primarily in Surah An-Nisa
(4:11-12), are viewed as revolutionary for granting women and children specific,
protected shares of inheritance. While critics have questioned the gender differentiation
in inheritance, where a male heir typically receives twice the share of a female (4:11),
scholars such as Sachedina (2009) have contextualised this within the broader framework
of financial responsibility, noting that men are obligated to provide for women and
dependents.

Sociological studies have also examined how Quranic family values manifest in
contemporary Muslim societies. Moghadam (2004) observed that, although legal codes
inspired by Islamic law vary across countries, the Quranic emphasis on familial
responsibility, kinship ties and mutual respect remains a strong influence. Furthermore,
modern scholars, such as Mir-Hosseini (2010), have advocated for family law reforms
that are faithful to Quranic principles while accommodating the needs of contemporary
Muslim families.

Despite the extensive literature, a notable gap remains in comprehensive thematic
analyses of the Quranic verses concerning the family structure as a whole. Most studies
focus on specific themes, such as gender equality, marriage or inheritance, without
integrating these elements into a unified model of the Quranic family. This research aims
to fill that gap by conducting a comprehensive content analysis of all relevant Quranic
verses, thereby providing a more integrated theological and ethical understanding of
family in Islam.

Moreover, the Quran’s approach to family life is not limited to legal stipulations
but is interwoven with spiritual and moral teachings. Verses frequently pair legal
guidelines with invocations of divine mercy, justice and compassion (e.g., 4:1, 24:32).
This dual emphasis highlights the need for a multidisciplinary approach that considers
jurisprudence, ethics and spiritual anthropology. By synthesising classical exegesis with
modern interpretive approaches, this study seeks to recover the Quran’s comprehensive
vision of family life - one that continues to offer guidance amid contemporary social
transformations.

4. Methodology

This study employs a qualitative content analysis methodology to systematically
examine Quranic verses relevant to the structure of the family. Content analysis is
particularly well-suited for analysing textual data within a defined framework, enabling
the identification, categorisation and interpretation of recurring themes and patterns
(Schreier, 2012). In this case, the Quran is treated not only as a sacred religious text but
also as a socio-ethical document that informs Islamic family values, structures and
relationships.
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4.1. Data Source

The primary source of data for this research is the Holy Quran, utilising multiple
reputable English translations to ensure both linguistic accuracy and a broad semantic
range. The translations by Yusuf Ali (2001), Muhammad Asad (2003) and M.A.S. Abdel
Haleem (2005) were used to triangulate meanings and eliminate interpretive bias. Where
necessary, classical tafsir (exegesis) texts such as Tafsir al-Tabari, Tafsir al-Qurtubi and
Tafsir Ibn Kathir were consulted to understand the historical and contextual background
of specific verses.

4.2. Verse Selection Criteria

Verses were selected based on relevance to family themes, including topics such
as marriage, divorce, parental roles, spousal responsibilities, children’s rights,
inheritance, kinship and moral values governing intra-family relations. A combination of
keyword searches (e.g., zawj [spouse], walidayn [parents], awlad [children], mirath
[inheritance]) and thematic reading was employed to identify approximately 90 Quranic
verses that directly or indirectly address the structure and values of the family.

4.3. Analytical Framework

The analysis proceeded through three main phases:

Coding: Each verse was coded thematically based on its subject matter. For
instance, verses were categorised under headings such as marital ethics, parental duties,
gender roles and financial responsibilities. This initial coding was performed manually
and then organised in a qualitative analysis matrix.

Categorisation: The codes were grouped into broader conceptual categories
reflecting structural elements of the family in the Quran: (1) Foundational Principles (e.g.,
mercy, justice, love); (2) Spousal Relations; (3) Parenting and Child Development; (4)
Kinship and Extended Family and (5) Legal and Economic Structures (e.g., inheritance,
maintenance).

Interpretation: Each thematic category was analysed for its ethical, theological
and sociocultural implications. This stage incorporates insights from classical tafsir and
modern hermeneutical approaches to assess both traditional and contemporary
understandings of the family in Islam.

This multi-step approach ensured that the analysis was systematic, comprehensive
and rich in interpretation. The triangulation of translations and commentaries reduced the
risk of misrepresentation, while the use of inductive coding allowed for the emergence of
nuanced themes not predetermined by the researcher.

4.4. Reliability and Validity

While qualitative content analysis does not lend itself to statistical generalisation,
measures were taken to enhance the credibility and trustworthiness of the findings. These
include:

o Peer debriefing with academic scholars in Islamic studies to ensure conceptual
clarity.

o Cross-referencing with classical and contemporary scholarly works to confirm
the validity of interpretations.

67



SOCIAL ISSUES | Vol.3, No.3, 2023

e Contextual sensitivity, recognising the historical and linguistic contexts of
Quranic revelations to avoid anachronistic readings (Nasr, 2015).

4.5, Ethical Considerations

As this study deals with a sacred religious text, a hermeneutic of respect was
applied throughout the research process. Interpretations were offered within the
boundaries of accepted scholarly discourse in Islamic theology and were not intended to
promote or undermine any particular school of thought.

5. Thematic Analysis of Quranic Verses

The Quran presents the family as a fundamental institution created by Almighty
Allah, deeply embedded in a moral, legal and spiritual framework. A close thematic
analysis of relevant verses reveals that the Quranic structure of family revolves around
five central components: divine foundation and purpose of the family; spousal
relationships; parental roles and child-rearing; kinship and extended family and economic
and legal structures. These themes work together to portray a holistic image of the family
unit as a microcosm of moral and social order.

5.1. Divine Foundation and Purpose of the Family

The Quran identifies the family as a divinely ordained institution created for love,
tranquillity and compassion. Surah Ar-Rum (30:21) states:

“And among His signs is that He created for you from yourselves mates that you
may find tranquillity in them and He placed between you affection and mercy.
Indeed, there are signs for a people who reflect”.

This verse establishes the spiritual foundation of familial relationships,
emphasising mutual emotional support (mawadda wa rahma) as the cornerstone of marital
life (Wadud, 1999). The creation of family is framed as a “sign” (ayah) of divine wisdom,
reinforcing its sacred significance.

5.2. Spousal Relationships

The Quran outlines the roles and expectations within marriage, based on mutual
rights, responsibilities and moral obligations. Surah An-Nisa (4:1) urges believers to “fear
God, through whom you demand your mutual (rights) and (reverence) the wombs (that
bore you)”, highlighting the sanctity of both marriage and kinship ties.

While Surah An-Nisa (4:34) has often been interpreted as assigning a leadership
role to men in the family, modern scholars argue for a contextualised and ethical reading
that reflects broader Quranic principles of equity and compassion (Barlas, 2002). Spouses
are described in Surah Al-Bagarah (2:187) as “garments” for one another, symbolising
mutual protection, dignity and intimacy. This metaphor transcends legal definitions and
elevates the moral and spiritual companionship central to the Quranic vision of marriage.

5.3. Parental Roles and Child-Rearing

Parental duties, especially in nurturing children’s moral and spiritual
development, are emphasised in verses such as Lugman (31:13-19), where Lugman
advises his son to practice monotheism, prayer, humility and patience. This passage
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illustrates the Quranic model of tarbiyah, a holistic approach to upbringing that
encompasses intellectual, ethical and emotional growth (Nasr, 2015).

Moreover, the Quran commands kindness and respect toward parents, especially
mothers, as seen in Surah Al-Ahgaf (46:15):

“We have enjoined upon man, to his parents, good treatment. His mother carried
him with hardship and gave birth to him with hardship...”

These verses indicate the high status of parents and the reciprocal nature of
familial duties - children owe obedience and gratitude, while parents bear the
responsibility of nurturing and moral instruction.

5.4. Kinship and Extended Family

In the Quran, family is not limited to the nuclear unit, but extends to kinship
relations (rahm), which play a central role in the ethical and legal fabric of Islamic society.
Maintaining the ties of kinship (silat al-rahim) is seen as an obligation, as underscored in
Surah Muhammad (47:22-23), which warns of divine punishment for severing familial
ties.

These relationships also carry social and economic implications. Inheritance laws
in Surah An-Nisa (4:11, 12) and directives to assist needy relatives in Surah Al-Bagarah
(2:215) reflect an integrated support system that reinforces social cohesion. Kinship
obligations function as a mechanism for redistributing resources and ensuring collective
welfare (Kamali, 2008).

5.5. Economic and Legal Structures

The Quran provides detailed legal instructions regarding marriage, divorce,
inheritance and family financial obligations. These rules aim to protect vulnerable
members and ensure justice. For example, Surah An-Nisa (4:7) states:

“For men is a share of what the parents and close relatives leave and for women
is a share... whether it is little or much - a legal share”.

Such verses represent a significant advancement over pre-Islamic Arab norms by
institutionalising women’s rights to inheritance and financial security (Ahmed, 1992).

In the case of divorce, the Quran promotes fairness and dignity. Surah At-Talaq
(65:2) advises:

“When they have [nearly] fulfilled their term, either retain them according to
acceptable terms or part with them according to acceptable terms”...

This verse, along with others (e.g., 2:231-237), emphasises that even in
separation, justice, kindness and responsibility must prevail. Provisions for maintenance
(nafaqa), waiting periods (‘iddah) and child custody show an apparent concern for
protecting family integrity even during dissolution.

The Quranic presentation of family is multifaceted, combining legal, ethical and
spiritual dimensions. It promotes a model of family life grounded in divine wisdom,
mutual responsibility and social justice. The analysis of relevant verses reveals that while
specific roles are outlined, they are contextualised within overarching values such as
compassion, equity and mutual respect. The Quran does not rigidly define the family but
offers guiding principles adaptable to changing social realities. Understanding these
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themes holistically is crucial for developing an Islamic theology of the family that remains
faithful to scriptural intent while responsive to contemporary challenges.

6. Discussion and Implications

The Quranic structure of the family, as derived from the preceding thematic
analysis, reveals a complex interplay between spiritual ideals, ethical mandates and legal
prescriptions. This section interprets the implications of these findings within
contemporary contexts, particularly about gender dynamics, family law, parenting, social
welfare and the preservation of familial ties. The discussion also explores the flexibility
inherent in Quranic directives and their potential for adaptation to modern family
structures.

6.1. The Ethical and Spiritual Basis of Family

One of the most profound insights drawn from the Quranic verses is the spiritual
elevation of the family institution. Marriage is not merely a social contract but a divinely
sanctioned bond designed to foster sakinah (tranquillity), mawadda (affection) and rahma
(mercy) (Qur’an 30:21). These attributes are not legal imperatives but moral values that
must permeate every aspect of family life. The ethical foundation of family relations
positions it as a site of mutual support, spiritual development and moral formation.

This spiritual vision holds significant implications for contemporary Muslim
families, who often confront secular models that reduce marriage and family to
contractual or functional relationships. By re-centring family life on divine ethics,
Muslim communities can resist the commaodification and fragmentation of family units
standard in many modern societies (Nasr, 2015). This view also underlines the theological
imperative of fostering emotional intimacy and psychological well-being within the
family, recognising them as forms of worship.

6.2. Gender Roles and Justice

The Quran delineates specific roles for men and women, often interpreted as
reflecting traditional gender divisions. For instance, Surah An-Nisa (4:34) assigns the role
of gawwamun (maintainers) to men. However, a closer examination reveals that the
Quran does not rigidly enforce gender roles but rather contextualises them based on
capacity, justice and compassion. Scholars such as Barlas (2002) and Wadud (1999) argue
that patriarchal interpretations have historically overshadowed the Quran’s egalitarian
ethos.

Contemporary reinterpretations, grounded in Quranic principles of justice (‘adl)
and mutual consultation (shura), suggest that gender roles should not be fixed but
adaptable to changing circumstances. For example, economic maintenance, which was
once typically assigned to men, may now be shared or reversed in families where women
are the primary earners. As long as the foundational values of justice, care and
responsibility are maintained, the specific distribution of roles can be negotiated without
violating Quranic ethics (Barlas, 2002).

Furthermore, the Quran’s recognition of women's legal personhood - in matters
of inheritance (Qur’an 4:7), marriage consent (Qur’an 4:19) and financial autonomy
(Qur’an 4:32) - supports the view that the Quran envisions women as full moral agents.
These rights, revolutionary in 7th-century Arabia, challenge both cultural patriarchy and
modern stereotypes of Muslim women’s subjugation.
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6.3. Parenting and Moral Education

The Quran assigns parents significant responsibility for the moral, intellectual and
spiritual upbringing of their children. The example of Lugman (Qur’an 31:13-19)
illustrates the pedagogical role of parents, emphasising values such as monotheism,
humility, prayer and social justice. Parenting, in this view, becomes a sacred trust
(amanah) to raise righteous individuals who contribute to social harmony and religious
continuity.

Modern implications of this paradigm include the importance of integrating
Islamic ethical teachings with contemporary child development practices. Muslim parents
are encouraged not only to teach ritual observances but also to cultivate emotional
intelligence, civic responsibility and compassion in their children. The Quranic emphasis
on communication, reasoning and moral guidance provides a framework for holistic
parenting that transcends mere disciplinary authority (Abdel Haleem, 2005).

6.4. Kinship and Social Responsibility

The Quranic concept of the family encompasses not only the nuclear household
but also extended relatives and the broader Muslim community, known as the ummabh.
Commands to maintain the ties of kinship (silat al-rahim) and to care for orphans and the
poor (Qur’an 2:215, 4:36) reflect a social ethic that binds individuals in a network of
reciprocal obligations. These obligations serve as a moral safety net, mitigating the effects
of poverty, isolation and social neglect.

In contemporary Muslim societies, where urbanisation and globalisation have
weakened extended family structures, this Quranic ethic calls for the revitalisation of
community support systems. Initiatives such as zakat-based welfare programs, family
mediation centres and intergenerational housing can reflect and operationalise Quranic
principles. Furthermore, by viewing social welfare through a familial lens, Islamic
societies can counteract the alienation and individualism prevalent in many modern
settings (Kamali, 2008).

6.5. Legal Reform and Flexibility

The Quran provides a legal framework for issues such as marriage, divorce,
inheritance and financial support. However, these laws are often formulated in general
terms, allowing for interpretation and contextual adaptation. For example, while the
Quran specifies shares of inheritance (Qur’an 4:11, 12), it also emphasises fairness and
the right of individuals to bequeath part of their estate as they wish (Qur’an 2:180).
Likewise, divorce procedures are outlined with a strong emphasis on justice and respect
(Qur’an 65:2), allowing for the development of contextual legal frameworks.

This inherent flexibility supports the idea that Islamic family law can evolve in
response to changing social conditions, provided that such reforms remain faithful to the
Quran’s moral objectives (magasid al-shari‘ah). Contemporary Islamic legal scholars
have proposed reforms in areas such as divorce procedures, guardianship rights and
equitable distribution of household responsibilities. Such reforms aim to uphold the
Quranic spirit of justice and mercy, rather than replicate the cultural norms of early
Islamic society.

6.6. Interfaith and Intercultural Applications

In pluralistic societies, understanding the Quranic perspective on the family
provides opportunities for interfaith dialogue and mutual respect. While the Quran
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permits interfaith marriages under specific conditions (Qur’an 5:5), it emphasises the
importance of shared moral values, including fidelity, kindness and responsibility. These
shared principles can serve as the basis for cooperative engagements among different
religious communities on issues such as family counselling, parenting and social welfare.

Moreover, intercultural applications of Quranic family ethics can contribute to
global conversations on the rights of children, gender equality and elder care. Islamic
teachings, when properly contextualised and ethically interpreted, can serve as a valuable
resource for universal human development, grounded in religious values.

The Quranic structure of the family is not static but dynamic, providing both
concrete directives and moral guidance adaptable to changing times and contexts. Its
emphasis on compassion, justice and mutual responsibility continues to offer profound
insights for contemporary family life. By re-engaging with these principles through
ethical interpretation and legal flexibility, Muslim societies can address modern
challenges while remaining anchored in their spiritual and theological heritage. The
Quran’s vision of the family is ultimately one of balance between rights and
responsibilities, individual agency and collective harmony, tradition and transformation.

7. Conclusion

This study has explored the structure of the family as outlined in the Holy Quran
through a content analysis of relevant verses. The Quran presents a holistic, multi-
dimensional view of the family, grounded in spiritual, ethical, legal and social principles.
It underscores the significance of marriage as a divinely ordained institution designed to
foster love, mercy and tranquility among spouses (Qur’an 30:21). Parenting is seen as
both a moral responsibility and a spiritual duty, wherein parents are entrusted with the
guidance and moral education of their children (Qur’an 31:13-19). The Quranic model
also reinforces the value of kinship, the maintenance of familial ties and care for orphans
and the vulnerable, reflecting an integrated system of social ethics (Qur’an 2:215, 4:36).

Furthermore, the Quran does not impose rigid gender roles but presents a moral
framework characterised by justice, equity and mutual responsibility. While it delineates
roles within the family, it also allows for contextual interpretation, particularly about
economic and social changes. The rights afforded to women in matters such as
inheritance, marriage and financial autonomy highlight the progressive vision of the
Quran for its time and continue to offer a foundation for discussions on gender justice
today (Barlas, 2002; Wadud, 1999).

Through this analysis, it is evident that the Quranic model of the family is both
timeless and adaptable. It offers not only a legal structure but also a set of values that
promote the well-being of individuals and societies. In a modern world marked by the
fragmentation of familial bonds and the erosion of community ties, the Quranic vision
offers a balanced approach that emphasises emotional intimacy, spiritual harmony and
ethical responsibility. Thus, revisiting and reapplying these teachings with contextual
sensitivity is essential for developing family models that align with both religious
principles and contemporary realities.

Future Research Directions

While this study has provided a foundational analysis of the Quranic structure of
the family, several areas merit further exploration. First, a comparative study between the
Quranic and Hadith-based family models could provide deeper insight into how prophetic
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traditions further expand upon and contextualise Quranic principles. This would clarify
the extent to which socio-cultural practices have influenced classical jurisprudential
interpretations of family roles.

Second, interdisciplinary research incorporating sociological, psychological and
legal perspectives would enrich understanding of how Quranic family structures function
in diverse contemporary contexts. Such studies could examine how modern Muslim
families in different cultural settings implement - or struggle to implement - Quranic
values about parenting, gender equity and intergenerational support systems.

Third, the role of family in shaping moral character and religious identity in
Muslim youth remains underexplored. Future research might focus on how Quranic
values are transmitted across generations and the impact of digital media, secular
education and migration on this process.

Ultimately, applied studies are necessary to assess how Islamic family law
reforms in various countries align with or diverge from the ethical principles outlined in
the Quran. These studies can contribute to a more balanced, contextual and compassionate
application of Quranic teachings in contemporary Muslim societies.
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